














































































































































































































































































































































































































































































































































































































































































































































































































































































































































Leaves ofGrass, Walt Whitman's epic and sprawling body of poems envisioned to create 

new poetic forms and expressions to reflect the unique nature of American democracy 

and experience, as well as individual human character and energy, "Salut au Monde" is 

Whitman's expansive celebration of international diversity and cultmal and religious 

difference, his poetic panegyric for contextualizing American nationalism and democracy 

within the framework of the achievements and attributes of other societies and cultures: "I 

have looked for equals and lovers and found them ready for me in all lands/I think some 

divine rapport has equalized me with them" (ll. 212-13). Murphy' s decision to preface 

this particular chapter with a quotation from "Salut au Monde" can be seen as a tacit 

endorsement for adopting, if not an attitude of celebration, then certainly one of tolerance 

and acceptance for the different religious observances practiced by Canada' s new 

immigrants. Yet Murphy' s own ambivalence and discomfort as a witness of religious 

practices she does not share or understand contradicts this overt message, demonstrating 

the tensions of, and the complexities inherent to, the immigration issue in Canada. 

This position needs to be considered in the greater context that Ruthenians, or 

Galicians, occupied in Canadian society in the early twentieth century. In Strangers 

Within our Gates; Or Coming Canadians, a study of the complexities of Canadian 

immigration that was published in 1909, J. S. Woodsworth, the politician and Methodist 

social reformer, reveals that Galicians, like many Eastern European immigrants, were 

regarded quite unfavourably and negatively by white Anglo-Protestant society. By the 

early twentieth century, there were some 125,000 Galicians in Western Canada, including 
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30,000 in Edmonton, the city in which Murphy was living when Seeds of Pine was 

published. Woodsworth claims, "In so low an estimation are they held that the word 

Galician is almost a term of reproach" (1 1 0). He cites their illiteracy, ignorance, 

involvement with crime, and their innate "animal natures" as reasons for the antipathy in 

which they were held (11 0-12). However, he is not completely negative in his assessment 

of them, praising their work ethic, their ambition, their willingness to be Canadianized, 

and their openness to religious reform as measures of their "progress" and as grounds for 

hope regarding their eventual assimilation into Canadian society (112-13). 

In "Communing With Ruthenians," Murphy witnesses a Uniat religious 

ceremony. She stresses her separation from those she is observing by repeatedly 

emphasizing her own religion: "Know all men by these presents that, I, even I, am the 

poor ignorant wife of a Protestant person [sic] , and understand not the meaning of these 

obeisances, nor of this beautiful fete ... " (210). She later claims: "Will the priest permit 

an unhallowed woman of lean and meagre accomplishments- and she a Protestant- to 

sit so close to the holy of holies?" (213 ). By emphasizing her Protestant status, Murphy 

does not simply establish her cultmal difference from those she is observing. She also 

establishes her own reliability and credentials as a witness to her white Anglo-Protestant 

readership, who, like herself, may be wary of the worship practices of a little known 

people. 

That Murphy was uncomfortable in her role as witness is manifested through the 

sharp, bright, violent imagery that recurs through her descriptions. She claims that the 
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"globe of cut crystals that hang from the ceiling near the centre of the church, and the 

hard white lights from it strike sharply on my eyeballs like dagger points" (21 0). The re­

enactment of the tragedy of Golgatha falls like "flakes of fire on my brain" (216); the 

noise of the singers sounds as if they carried "naked swords" in their hands (215). Her 

glance is often averted as well; she cannot directly witness the elevation of the host (217); 

and the chalice the priest holds is "dazzling like a star, so that no woman may even look 

thereon" (21 0). Yet, as well as aversion, this can also be seen as a testament to the 

inherent power and mysticism of the experience, a mysticism which does not need to be 

seen and understood in order to be felt and respected. 

These moments when she obviously respects the sacredness and beauty of the 

religious ceremony are undercut by her unflattering references to the Galicians' origins 

and physical appearance and her use of regrettable stereotypes, which certainly make her 

descriptions of them uncomfortable to read today. She refers to one man as a "rude 

Slavic peasant" (213 ). In another place, she claims, "What odds about low foreheads, 

thick lips and necks brown like the brown earth" (217); she deems them "a sullen folk of 

unstable and misanthropical temper" (217). Yet that she sees them thus makes her 

observations about the transforming nature of devout faith more dramatic and her 

testament as to the transfiguring power of ceremonial religious spectacle- the contrast 

between outer appearance and inner moral worth- more compelling and instructive for 

her readers. Murphy again puts forth her moral lesson to be mistrustful of surfaces, a 
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lesson that her own text creates and enacts, as well as reveals.37 

4.6 Elucidating Canada's "Spiritual Present": Celebrating Bishop Emile Grouard 

Similar to Agnes Deans Cameron's unconventional cultural encounter with the 

Inuit in the Arctic Circle in The New North, Murphy's descriptions ofthe celebrations 

commemorating the fiftieth anniversary of Bishop Emile Grouard 's ordination to the 

priesthood function as the moral centre of Seeds of Pine, as well as the wistful moral 

center of Canada's restless and shifting moral geography. In witnessing and recording the 

event, Murphy eschews realism in favour of a flagrant and fanciful theatricality. She uses 

literary and classical allusions to orchestrate a grand drama that situates the missionary, 

Emile Grouard, as the central and noble figure in a stirring pageant of cultural unification: 

In the city we must perforce set a stage for a drama, but here Nature has 
made a setting for us high on a hill overlooking a wide meadow that slopes 
to the bay. You have read something like this in classic myths, or maybe it 
was in Shakespeare, but it doesn't greatly matter; the play is the thing. For 
myself, I made believe that is the slope of Parnassus- for the Pythian hero 
was also a promoter of colonization, a founder of cities, a healer of the 
sick, an institutor of games, a patron of arts. 

It is on this outdoor stage in its June-tide glory that we banquet; 
that we sing; that we play our parts. (176) 

Murphy uses the artifice and the performative dimensions of theatre to capture the spirit 

of the cultural homage that she feels missionaries like Grouard deserve. She audaciously 

37 Murphy, as well, published an article in Canada Monthly in 1917 about 
Ruthenian women, entitled "Out of the Depth." MS 2 Scrapbook 4, 116 , Emily Murphy 
Papers, City of Edmonton Archives. 
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celebrates, not just spectacle, but her own capacity to produce this spectacle rhetorically, 

with allusions to Shakespeare and Parnassus. Yet, as with the parable, the audience, in 

some respects, helps create the theatrical event and its cultural meaning. The positions of 

the actors and audience shift, as the audience witnessing the celebration also became the 

actors in the textual pageant that Murphy is self-consciously reconstructing. The 

missionary emerges as a unifying figure of extraordinary power who can yoke the 

disparities and grievances between Catholic and Protestant, labourers and administrators, 

native and white, men and women, young and old, secular and religious. 

Suppressed in this self-consciously orchestrated drama are the sectarian tensions 

and rivalries that existed between various denominational missionary societies, as well as 

Native resistance and hostility to the presence of the missionaries themselves. In 

Murphy's account, Native populations are represented as pliant and grateful. Murphy 

observes: "Keenosew the Fish, chief of the Crees, with rapid rush of speech and voice of 

military sharpness, presents the homage of his tribe. In like manner do also the other 

representatives of other northerly tribes" ( 176). Yet the tensions that Murphy suppresses 

in this cultural script for the missionary and Native emerge in an unpublished manuscript, 

entitled "The World' s Record Patrol," written approximately two years later, when 

Murphy was just beginning her career as a magistrate. In "The World ' s Record Patrol," 

Murphy recounts the criminal investigation of C. D. LaNaz ofthe RNWMP in 
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determining the fate oftwo missionary priests who disappeared in the Arctic in 1913.38 

The missionaries, Father Guillaume LeRoux and Father Jean-Baptiste Rouviere, were, 

like Emile Grouard, members of the Oblates of Mary Immaculate. After a criminal 

investigation, it was determined that the two priests were murdered and cannibalized by 

two Native men, Sinnisiak and Uluksuk, at Bloody Falls, an area traversed and nan1ed by 

Samuel Hearne. Murphy stresses the nobility of the missionaries: "And it would seem 

that Messieurs, the Sacrificiers, had stalwat1 endowments of mind and chm·acter, at1d that 

there [sic] were princely in courtesy as in kindness. Let us therefore: ' Salute the sacred 

deadJWho went and return not/We rather seem the dead who stayed behind"'(5).39 

Murphy calls the murder of the missionary priests "a tragedy that was entire, hopeless, 

brutal and beyond appeal."40 She gives little judicial or narrative weight to the Natives' 

accusation that it was the missionaries who first attacked them. Yet the missionary as a 

heroic imaginative category becomes infinitely more strained and attenuated when 

confronted by aggressive Native resistance and framed within the legal and institutional 

judgments of guilt and innocence that raise the spectre of whhe provocation, intolerance, 

and violence toward Natives. 

38For a recent scholarly account of this historic criminal investigation, see 
MacKay Jenkins, Bloody Falls of the Coppermine: Madness, Murder and the Collusion 
of Cultures in the Arctic I 913. 

39 MS 2 Box 2, File 57, Emily Murphy Papers, City of Edmonton Archives. 

40 MS 2 Box 2, File 57, Emily Murphy Papers, City of Edmonton Archives. 
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Murphy's decision to describe Grouard as a chivalrous knight41 situates him in a 

"paean to the eternal value of the evangelical crusade" (Comaroff and Comaroff 1: 53). 

She envisions Grouard's heroism in romantic terms: "Neither are we knights who sally 

forth to right wrongs, albeit we have the truest knights of all with us- he who has snow 

on his head but fire in his heart; he who has taught these tribes by doing .. . .. " (177). 

Murphy stresses Grouard's progressive and practical actions, yet also marks him with the 

connotative imagery of Old World culture, which makes him a luxuriant figure of 

paradox who occupies both an archaic past and a progressive present. Murphy claims to 

ride without "review and forecast," maintaining the past and future as elliptical points of 

reference in her work. Suspended in time, she creates a spatial drama of Christian 

celebration, where there is "room to ride" (177). Yet the fact that Murphy must so 

assertively and artificially stage the missionary's heroism advertises a latent anxiety about 

its potential demise. Her need to do so insinuates that the cultural conditions that would 

allow such heroism to emerge "naturally" within Canada are being transformed with 

infrastructure development, urban expansion, and Canada's questionable moral direction. 

Moreover, the mixing of past and present challenges the linear nature of progress that 

4 1 Murphy was not alone in aligning the missionary figure with a romantic and 
chivalrous tradition. For an excellent discussion of how the discourse of heroic 
biography was appropriated by Wilfred T. Grenfell and his successive biographers in the 
early to mid-twentieth century, and for an examination of the textual and biographical 
problems this created in articulating Grenfell ' s legacy, see Ronald Rompkey, "Heroic 
Biography and the Life of Sir Wilfred Grenfell" in Literature and Identity: Essays on 
Newfoundland and Labrador, pp. 36-52. 
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missionary work both extols and destabilizes. 

In celebrating Grouard in such decisively archaic terms, emphasizing his age and 

wisdom, as well as his practical ingenuity, Murphy articulates misgivings, and perhaps an 

inherent distrust, in the muscular models of manhood and Christianity that underlay the 

building of the nation and the cultural construction of models of religious manhood42 that 

she similarly challenged when she referred to the men engaged in building the railway as 

"paltry" and "dirty boys" ( 41 ). While Murphy does not entirely reject these muscular 

models, she develops a model complementary to them. She locates male missionary 

heroism in other attributes. Murphy finds heroism in Grouard's verbal understatement, 

laconic silence, sagacity, modesty, perspicacity, wisdom, ingenuity, and wry humour, 

qualities that, as a literary writer, she particularly appreciated and embodied and that she 

believed would advance the nation.43 

This merging of the importance of literary and missionary work to the nation-

building project became articulated in a paper that Murphy wrote later in her career in 

42 See Daniel Coleman, White Civility, pp. 128-51 , for a sustained examination of 
muscular Christianity and expansionism in a Canadian context. 

43 In an article published in the Grain Growers Guide in 1925, entitled "An 
Apostle of the North," Murphy would say of Grouard: "In attempting to discuss the works 
of Emil [sic] Grouard, one hardly knows where to begin for apart from being a catechist, 
a healer of the sick, a farmer, an explorer, a ruler of men, a founder of settlements, a ship 
carpenter, a translator, a builder, an educator, a compositor printer, book-binder and 
publisher, he was also a student of games, a patron of the arts and a promoter of 
colonization. Such a combination of mental and manual labour is something keenly akin 
to genius, and historians of the future are bound to appraise it as such." MS 2 Scrapbook 
4, 41-43, Emily Murphy Papers, City ofEdmonton Archives. 
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1925. In an arresting address, entitled "Has Canada A Soul?," Emily Murphy begins to 

answer her own question as follows: 

Everyone declares that it has but no one will tell you what it is. 
There is a great paucity of material on the subject, and this is clouded 

by ambiguity and reticence .. .. 
When you turn to the few articles on the subject it is to find that their 

writers presently sheer off from Canada's spiritual or cultural aspects and 
confine their attention to her commercial prosperity and remarkable 
resources. Indeed, our speakers have a kind of magic in missing the point. 
In confining themselves to these more mundane matters, they are 
apparently in accord with Carlyle' s description of the Eighteenth Century 
England: "Soul extinct, stomach well alive." 

Of course they are not to be censured for this, in that all prominent 
persons- especially the politicians- find it safer to forecast a material 
future than to elucidate a spiritual present. ... 

It is true that some few of our essayists refer with moderation to our 
aims and aspirations as distinct from our acres, but still the reader is led to 
the inevitable conclusion that the soul of Canada is inarticulate and, as yet, 
has never been documented or blue-printed- that no one has successfully 
read its horoscope .... 44 

As her argument unfolds, Murphy observes that "strange to relate, no one stated that it 

was to our literature that we must look fo r the Canadian sou1."45 Murphy also ponders: 

Neither did anyone speak of the impression made upon the pioneer soul of 
Canada by the missionaries of all religious bodies during the past two 
centuries. Those of us who live in the north-western Provinces and 
Territories are well aware that this country has the distinction of producing 
a crop of missionary heroes, and that the breed never runs out- a breed of 
men with the dauntless spirit ofthe soldier, the enthusiasm ofthe 
explorer, the patriotism ofthe statesmen, and all with the sold (sic] object 
of helping humanity. These have been very special souls and no Canadian 

44 MS 2 Box 1, File 41 , Emily Murphy Papers, City of Edmonton Archives. 

45 MS 2 Box 1, File 41 , Emily Murphy Papers, City ofEdmonton Archives. 

452 



should judge them as general.46 

Missionaries and literary writers both articulate different, but complementary, aspects of 

the Canadian soul in determining Canadian destiny. 

By questioning the role of virility as a component of nation building, she is also 

creating a more distinct ideological space for women in the task of nation building. This 

was a cultural issue that preoccupied Murphy, as well as many of her contemporaries. In 

Canadian Life in Town and Country ( 1905), Hemy Morgan and Lawrence Burpee 

declared: 

One of the most powerful factors for good, in the public as well as the 
private life ofthis young country, is the influence of women. From the 
very beginning ... the influence of her sex has been strongly fe lt in the 
development of the colony, both under French and British rule. If we 
could trace the inner history of many of our most vital social reforms, we 
should find that they were born in the heart of some true woman. (130) 

Marion Cran's A Woman in Canada and Georgina Birmie-Clarke' s A Summer on the 

Canadian Prairie use travel and settler literature respectively to argue the importance of 

Cran's assertion that Canada needs "the missionary spirit of women to make it a 

crowrring success" (115). In The New Era ofCanada (1917), Marjory MacMurchy 

declared: "Men and women together make the nation. National questions, such as child 

welfare, national health, the food supply, national economy and national unity, women ' s 

employments, and education, cannot be dealt with except through the intelligent co-

operation of women" (225-26). Murphy herself passionately articulated this point in an 

46 MS 2 Box 1, File 41 , Emily Murphy Papers, City of Edmonton Archives. 
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article entitled "Women Wanted" that was published in Women 's Century in November 

1916. Murphy, however, did not want to see women performing incidental cultural work, 

but rather assuming positions of leadership in Canadian society: 

What we can get is a million women for secondary or auxiliary positions, 
but few who care to take the leadership or responsibility. Ask the average 
woman to take or to fit herself for one of these positions and she will tell 
you that she is too busy or too tired, or John won't let her. Now, above all 
else, here in Canada, we need rested, leisurely women with an 
individuality oftheir own, who are looking for more work and not for less; 
women who instead of being self-centred, or caste-centred, can be world­
centred and inspired. We need them so badly that if we don' t get them, we 
shall have to invent them .. .. In a word, we want women who will lead the 
followers, instead of following the leaders.47 

Murphy also asserts that the "woman leader must expect to be misrepresented .... " 48 

Murphy, in her presentation of herself as a figure requiring interpretation, with her 

restless shifting positions and subjectivities, with her textual verbal play and rhetorical 

ambiguity, can be seen to be "inventing" and articulating within writings such as Seeds of 

Pine this type of woman, as well as fashioning and presenting the grounds of 

misrepresentation upon which women's cultural leadership could be socially and 

textually constituted. 

47 MS 2 Scrapbook 4, 288, Emily Murphy Papers, City of Edmonton Archives. 

48 MS 2 Scrapbook 4, 288, Emily Murphy Papers, City of Edmonton Archives. 
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4.7 "Hail to thee, 0 Canada": Reading "A Song of This Land" 

Emily Murphy's emotional patriotism and her ideological contradictions regarding 

Canada are perhaps best summarized in the last chapter of Seeds of Pine, "A Song of This 

Land." "A Song of This Land" was published as a separate article in The Canadian 

Magazine in 1913 . Despite one or two minor editorial changes49 and some differences in 

punctuation, the article that appears in The Canadian Magazine is almost identical to that 

which ends Seeds of Pine. However, this powerful and perplexing vision of Canada 

achieves considerably more significance and power when considered in the context of the 

themes and images explored throughout the book. The fact that Murphy refers to this 

final chapter as a "Song" recalls both the Biblical "Song of Songs," a lyric and sensuous 

composition of love and celebration, as well as Walt Whitman ' s repeated use of the word 

in the titles of his poetry. In "Democratic Vistas," Walt Whitman would declare that "the 

true nationality" of the United States would come not from "the written law" or "material 

objects," but only from the "fervid and tremendous IDEA, melting everything else with 

resistless heat" (762, emphasis in original}. Murphy adopts this IDEA for Canada and 

creates a structure to give her nationalism and patriotism full emotional voice as she 

49 The phrase "ever-flowing fields" in CM becomes "ever-flowering fields" in SP; 
"Rivers cease their singing; the birds are silent; and all is still.. ." in CM becomes "The 
rivers cease their singing; the birds are silent; and all is stilled" in SP; '"Good morrow! ' 
shouts back the nimble Spring as he throws a mist of green over the aspens" in CM 
becomes "'Good morrow! ' shouts back the nimble Spring as he throws a mist of green 
over the young aspens" in SP; "Then it is the small knowledge you have of this Dominion 
and the bright fortunes of this people" in CM reads "Then it is small knowledge you have 
of this Dominion and the bright fortunes of its people" in SP. 
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structures herself as Canada's social prophet. "A Song ofThis Land" is not only a love 

song to Canada; it is a hopeful prophecy, a "blueprint" for the Canadian soul, a carefully 

cultivated act of rhetorical seduction, made possible only by suppressing Murphy's 

previously articulated anxieties about Canada. 

Its title heralds its stylized use of language, rhetoric, and metaphor. It is an 

insular, self-consciously structured composition and this insularity, in some respects, 

echoes metaphorically Canada's capacity for self-management, self-government, and self-

determination. The hectic allusiveness that characterizes most of Murphy's writings is 

noticeably absent here, as Murphy does not draw her reader outside the composition. In a 

methodical way, she presents and plays with paradox and contradiction to create depth 

and tension, while using anaphora and repetition to give her account of Canada an epic 

quality. As a country defined by contradiction, paradox, and tension, therefore, the self-

conscious play within language itself is highly symbolic and becomes a powerful 

metaphor for defining Canada at this particular historical juncture. 5° She begins by 

deconstructing the myths that exist about the North, before launching a catalogue of 

5° Canadian writers have often seen parallels between language and the historical 
development of Canada and exploited the metaphoric possibilities accordingly. Consider 
F. R. Scott's poem "Laurentian Shield" (1954): "This land stares at the sun in huge 
silence/Endlessly repeating something we cannot hear"; and "Now there are pre­
words,/Cabin syllables/ Nouns of settlement/Slowly forming, with steel syntax,/The long 
sentence of its exploitation" (Wilson Poets 101 ). Margaret Atwood uses language as a 
metaphor in The Journals ofSusanna Moodie to reflect the dislocation of Moodie' s 
immigrant experience in "Disembarking at Quebec": "I am a word /in a foreign 
language" (11 ). 
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Canada's geographic and fertile delights and finally a horoscope for Canadian greatness 

in which "a sense of safety may be preserved in our homes," and "ballot-strips fall from 

clean hands," while the "women of our Dominion" will "be skilled in the mother-craft, 

but with their house windows open to the intellectual breezes of the world" (300). She 

blatantly uses contradiction, therefore, and the process of deliberate deconstruction in the 

creation of an aesthetic that can incorporate the unique and dissonant elements of 

Canadian nationalism. 

Most interesting is her use of language, which recalls the elevated high diction of 

the classical epics of Virgil and Milton and the eighteenth-century georgic form, as well 

as the prophetic books ofthe Bible. Murphy uses rhetorical devices such as metonymy 

and periphrasis; aboriginals are called "bowbearers" and "men have bridled Neptune, the 

Lord of Waters and have made his trident into one of fire" in her description ofNiagara 

Falls (294; 297). Canada, its geography, and its political and bureaucratic structures 

appear almost wrrecognizable under the weight and disguising effects of such elevated 

poetic discourse. It also exists in a heightened and ceaseless epic present; rhetorically, it 

is well removed from its determined past and its uncertain future; there is a timelessness 

and an ahistorical quality to her descriptions that deliver them from the responsibility of 

history; no specific names of Prime Ministers or Company Presidents appear. Her 

heightened language gives a sense of inevitability to Canada's glorious destiny, which 

contradicts Murphy' s earlier uncertainty. Canada' s destiny ceases to be uncertain as its 

fulfilment is visualized, articulated, and written. Murphy imbues herself with the 
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authority of the Biblical prophets, particularly Isaiah, with her repeated use of the phrase, 

"Listen," which also introduces many of the admonitions and forecasts in the Book of 

Isaiah. 51 The contradictions that begin the chapter- and the book- dissolve, as does 

Mmphy's previous rejection of the pastoral mode, into a messianic vision which sees the 

people of Canada living in harmony with a bountiful land while embracing principles of 

justice, peace, and tolerance. Canada emerges as the New Jerusalem, the Peaceable 

Kingdom, a place of promise and prosperity. 52 All that is missing is the need for 

"singers" and "heralds" (296), literary prophets to spread the message of Canada's 

national greatness. Murphy repeatedly invokes the difficulty of this undertaking- "I 

wish my pen might tell you of om song, but this were a hard task" (299)- but finally, and 

. boldly, answers her own clarion call by the chapter' s end, when, in a self-conscious 

depiction of the act of representation, she lifts up her pen and raises her voice to pay 

tribute to Canada. By emphasizing that the task is "hard" and her "hand is heavy," 

Murphy frames the task of writing about Canada as a responsibility, a cultural mission, an 

extension of the white woman's literary burden. 

One of the interesting elements of Murphy' s nationalism is the link he creates 

51 For instance, "Listen while I sing you this song, a song of my friend and his 
vineyard" (Isaiah 5: 1 ). See also Isaiah 48, 49 for several other examples. 

52 In an earlier chapter, Murphy also makes comparisons between Canada and 
Jemsalem when she claims: "And, even so, My Canada, should I forget thee, may my pen 
fingers become sapless and like to poplar twigs that are blasted by fire" (144). This 
closely echoes Psalm 137: 5-6: "Ifl forget thee, 0 Jemsalem, let my right hand forget her 
cunnmg. If I do not remember thee, let my tongue cleave to the roof of my mouth." 
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between nationhood, patriotism, and motherhood. Murphy presents the relationship of 

Canada and its citizens as being like a relationship between a mother and a child. By 

using motherhood as a defining metaphor for the Canadian nation, she invests both 

Canada, and her feelings of patriotism for it, with purity and sanctity, creating a paradigm 

of hope, innocence, tenderness, and reciprocal and unquestioned love. She indulges in a 

powerful ideological tendency, as Benedict Anderson has observed, to treat the nation as 

a "sacred imagined community" (44). Murphy herselfwas very much aware ofthe power 

of motherhood as a metaphor. In a comment on Christianity, she definitively predicts: 

"And having for its central symbols a mother and a baby, this cult of the Christ cru1 never 

perish. Its ethics may change; its authority may wane; its history be impugned, but its 

symbols are eternal" (229). Yet, in so doing, she rejects the opportunity to confront her 

articulated anxieties and to create a denser, more ambivalent metaphor for Canada, a 

metaphor that her own observations seem to demand; rather, she retreats into what Julia 

Kristeva calls "the ultimate guarantee" : the semiotic safety and the "symbolic coherence" 

of the image of Mother and child (23 8). The metaphor not only has the effect of 

naturalizing Confederation as a political act; it aggressively sentimentalizes Canadian 

political life, both its history and its development, locating it within the cult of 

motherhood. Yet there may be something potentially subversive, too, in the metaphor. 

"Motherland" was often the term used to describe the colonial relationship between 

Britain and Canada, with Britain being the mother and Cru1ada the wayward child. By 

naming Canada as "Mother," Murphy is granting the land she loves permission to claim 
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nationalism as its destiny (300-01). 

It is tempting to dismiss "A Song of This Land" as self-indulgent sentiment. 

Perhaps it is. But when situated within the framework of Murphy's ideas about 

nationhood and her interest in defining Canada in more spiritual and literary terms, it 

becomes liberated into something more enigmatic. Prophetic discourse, both Biblical and 

secular, is fueled by an odd cycle of both self-fulfilling referentiality and deferral that 

gesture toward an unknown future. As Elizabeth A. Castelli has observed, "[p]rophetic 

speech" is both "dangerous" and "powerful" because it is "self-authorizing, mobile and 

unaccountable to other forms of authority" (33). Yet, in order to be an eventuality, a 

prophecy and forecast must first be written and preserved for the future. "A Song of This 

Land" formalizes the attempts to anticipate Canada's future that occur throughout Seeds 

of Pine that Murphy herself often destabilizes. Murphy not only anticipates this future, 

but her future readers, as she depends on them to interpret her Song' s full cultural 

meaning. It is these future readers who will determine whether Murphy envisioned an 

accurate forecast of Canada' s future, or whether she has merely left a legacy of 

sentimental and dated poetic prose, composed by a writer who was passionate about 

Canada and unashamed to articulate for it a loving, as opposed to a dire, prophecy that 

would help define its intangible, yet material, spirit and soul. 

In some respects, it is disappointing that Emily Murphy did not use her 

intellectual vigour and curiosity, her willingness to flout convention, to investigate and 

celebrate more fully the female missionaries who settled Canada, despite her belief in the 
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importance of female influence in the North. 53 The male missionary figures that Murphy 

celebrates in her writings were stock figures in the pantheon of religious heroes that was 

fashioned by missions supporters. Yet such figures and such lives offered a predictable 

and immediate rhetoric of sacrifice and heroism that provided a cogent body of 

imaginative material that could be integrated into the textual and moral project of 

Canadian nation building. Murphy solidifies the rhetoric of heroism surrounding male 

Canadian missionaries, as opposed to resisting it or challenging it, as she replicates the 

spirit of the hagiographic biographies that proliferated about figures such as Bishops 

Bompas, Grouard, and Lacombe. She fails to provide a reading of their lives into which 

could be integrated the forces of modernism, the tensions of cultural encounter, and the 

material realities and cultural resistance generated by life in the mission field, attributes 

that Terrence L. Craig sees as typical of missionary biography (87 -90). She prefers to 

emphasize the mythic and imaginative significance of missionaries. By emphasizing their 

heroic individualism, she removes them, in some degree, from the institutional shadow 

and religious authority of the Church itself, an institution that Murphy was unafraid to 

challenge later in her career.54 

53 In an address, "Romances of the North," given in 1926 in Calgary, Murphy said 
of the North, "It is not entirely a man ' s country .... There is a place in the north, a fine 
wide place, where every woman with the seven cardinal virtues can say, 'Here I stand 
with my robust soul."' MS 2 Scrapbook 4, 79, Emily Murphy Papers, City of Edmonton 
Archives. 

54 See, for instance, Murphy' s articles, "Is the Church Committing Suicide?" and 
"Women and the Priesthood." MS 2 Scrapbook 3, 41 , 70, Emily Murphy Papers, City of 
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Ralph Connor, in his autobiography, Postscript to Adventure (1938), claimed in 

the early stages of his writing career, to see religion as a "synonym of all that is virile, 

straight, honorable, and withal tender and gentle" (150). In contrast, in a syndicated 

article published in 1926, "My Religion," Mmphy explores the "awkward," "confused," 

and "blundering" nature of her own faith- her periods of scepticism, her study of the 

comparative religions and gods of Egypt, the impact of Darwinism on her ideas about the 

soul. 55 Her willingness to frame, not only the nature of Christian faith, but the task of 

nation building beyond the confines of "straightness" and "virility" into a more 

imaginative realm defined by unpredictable meandering, allowed her to cultivate an 

arresting literary voice engaged in bearing irreverent witness both against herself and the 

Canadian nation. 

Edmonton Archives. 

55 MS 2 Scrapbook 4, 105, Emily Murphy Papers, City of Edmonton Archives. 
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Moravians 
Hopedale Church Building est.1771 

were we led all that way for 
Birth or Death? 

T. S. Eliot, 'Journey of the Magi ' 

Naked oak frame raised in a German field, 
metallic hymn of hammers ringing across the valley, 
grain of the blond wood splayed by 
the driven circumference of nails. 
At night the wind whispered among the bones 
of the church like a restless congregation; 
constellations fell through the ceiling rafters. 

The location of every truss and cross-beam 
recorded, carved in the wood, 
the genealogy of fitted lumber mapped 
from spire to base before it was taken down 
and carried to the harbour mouth, 
struts laid flat in the belly 
of a ship for the three week journey. 
Hard light of the North Star 
ringing overhead at night, 
marking the course across the Atlantic. 

A handful of Moravians already living among the Eskimo 
on the bald stone shores of Labrador, 
awaiting the vessel's arrival and dreaming 
the church resurrected, its spire clothed in spruce planks, 
dreaming the disembodied voice of the bell sounding 
over barren tundra and the word of the Gospel in 
a new land driven home like a nail. 

Michael Crummey 
Hard Light 



Conclusion 

Michael Crummey's poem, "Moravians," published in Hard Light in 1998, 

encapsulates many of the unsettling ironies and tensions of early missionary enterprise in 

Canada. The Moravians were some of the earliest missionary pioneers to Newfoundland, 

establishing their first mission station in Labrador in 1 7 64. The poem's crisp, spare 

diction works in fruitful tension with the permeability Crummey establishes between 

building and decay, between materiality and conviction, between imagination and action, 

between progress and anachronism, and between pilgrimage and settlement. The 

elemental intersection of wood and nails, symbolic in Christian belief simultaneously of 

violence and death, but also of new life and renewal; the visual tension between angles 

and circumference, between horizontal descent and collapse and vertical ascension and 

resurrection that echoes Al Purdy' s similar play with architectural perspective in 

"Wilderness Gothic"; the counterpointing between building and deconstruction and then 

building again, between intangible uncontainable hope and tangible material destruction 

captures the dynamic interplay of optimism and arrogance, the conquesting spirit and 

presumptions, the tensions and the cultural violence that characterized the legacy of early 

missionary work in Canada. Decayed and desolate, the empty mission building of which 

Crummey writes is still capable of invoking scholarly meaning and personal emotion, as 

Stephen Loring movingly establishes in his assessment of the Moravians' visual legacy in 



Labrador. 1 The architectural remains are a potent metaphor for missionary experience, 

belying the narrative of progress with which missionary practice fortified itself. The 

building is pattially collapsed, but still standing, its cultural meaning still emerging, 

awaiting new utility in the guise of reinterpretation and reassessment of missionary 

history's and missionary writing's complex and disconcerting legacy within Canadian 

culture. 

The year 1914, in which Emily Murphy published Seeds of Pine was, in the 

opinion of historians such as Ruth Compton Brouwer, the beginning of a turning point in 

Canadian missionary history (Modern 3). The First World War meant the emergence of a 

new Western mission that also employed the emotional discourse of sacrifice in order to 

attract "soldiers" to fight for a Grand Cause located in a foreign land. One of the cultural 

effects of World War I is that it called into question the supremacy of European 

humanism and progress. Missionary work as a textual enterprise was also beginning to 

be transformed both in practical terms and with respect to the cultural narratives that 

underlay it. Technological advances in communication, travel, and infrastructure meant 

that the isolation that caused such despair for the early missionaries of Canada occurred 

with less frequency and the tenor of their writings changed accordingly. New 

technological alternatives became available and so this study ends at the cusp of this 

change, but with the acknowledgment that it was imminent. 

1 See Stephen Loring, "In Torngak's Realm: The Nineteenth-Century Photography 
of Moravian Missionaries in Labrador" in Imaging the Arctic. 

465 



There would be plenty more earnest textual narratives by Canadian women and 

men who served as missionaries both within and outside of Canada: Sarah Stringer, 

Jonathan and Rosalind Goforth, Eva Hassell, Archibald Fleming, W. E. Smith, Margaret 

O'Hara, and Wilfred T. Grenfell. The overarching cultural nan·ative that saw the 

missionary as an elevated, heroic, and confident figure, which perhaps found culmination 

in E. J. Pratt's Brebeuf and his Brethren (1940), gave way to a new one identified by 

James Clifford in The Writing of Culture, a narrative which saw the entry of the 

missionary into Native society as a kind of "corruption" and Fall, the harbinger of a 

systemic cultural degradation (118). Perhaps most pertinently articulated in Chinua 

Achebe' s Things Fall Apart (1958), this emergent cultural nanative would also be 

reflected in a range of literary texts produced within Canada. Charges and allegations of 

physical, sexual, and emotional abuse ofNative children by teachers, missionaries, and 

administrators at residential schools throughout Canada that emerged later in the 

twentieth century created justifiable moral and emotional outrage within these affected 

Native communities and in Canadian society at large. John Milloy would declare such 

schools a "national crime" and "the most damaging of the many elements of Canada' s 

colonization ofthis land's original people" (qtd. in Kelm 206). These allegations resulted 

in a questioning of the roles of cultural appropriation, governmental management, and 

religious conversion respecting Canada's Native populations and a sustained and 

emotional consideration of the roles missionaries and residential schools played in 

degrading, damaging, and disenfranchising Native culture, as well as individual lives and 

466 



families. The cultural uncertainty generated by the advent of the missionary into 

Aborigina1 society would be captured in the moral censure and condemnation of Harold 

Horwood's White Eskimo (1972), the raw historical naturalism and the ineptitude of 

missionary culture as revisioned in Brian Moore's Black Robe (1985), and the fractured 

questioning and restless ambivalence of the novels of Rudy Wiebe. Once self-depicted as 

harbingers of culture and civilization, missionaries were, by the mid to late twentieth 

century, established as insidious destroyers ofthem. 

Yet the figure I wish briefly to acknowledge, who perhaps best summarizes at 

least one ofthe directions in which twentieth-century missionary culture was headed, 

was a radical, controversial, and, fittingly, a female one: the Canadian missionary, Aimee 

Semple McPherson. McPherson was a contemporary of Susie Rijnhart, and there are 

interesting parallels between the two. Like Susie Rijnhart, she married a fellow 

missionary, and like Rijnhart, she lost a husband in the mission field early in her 

marriage- to illness as opposed to murder. She, too, published an autobiographical 

narrative that recounted her missionary experience, This is That, published in 1919. But, 

unlike Rijnhart, who embraced the heroic tradition stmctured by nineteenth-century 

notions of female propriety, McPherson displayed a messianic confidence in the 

transforming powers of Christianity and in her own identity as a missionary. She 

transcended the limitations of narrative and sensationally deployed the cultural power of 

celebrity and the visual power of theatre in exaggerated spectacles of public healing. 

McPherson also embraced technological advancements in radio in disseminating the word 
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of God to the American masses. Critics of missionary activity might say that she brought 

to the surface what was self-serving and shameless about modern missionary culture. 

Postmodern critics might say that McPherson was beginning to reflect a society where 

multiple surfaces would replace the illusion of depth, where the medium is the message, 

as she placed missionary work on a different cultural trajectory than the one examined in 

this dissertation, one which bombastically merged secular innovation and religious 

conviction. 

In the course of this study, I examined the emergence of female subjectivity 

within Canadian missionary culture, exploring the shifting cultural, textual , and 

imaginative conditions and the representational strategies that missionary women used in 

articulating their missionary identities. Ce11ainly, these writings deserve examination 

alongside many of the other cultural texts currently attracting the critical attention of 

researchers of early Canadian literature and culture. This type of work is made easier by 

the fact that missionary writings and culture are starting to generate more scholarly 

interest in other disciplines. Arresting publications, such as Canadian Missionaries, 

Indigenous Peoples: Representing Religion at Home and Abroad , edited by Alvyn 

Austin and Jamie S. Scott, and Mixed Messages: Materiality, Textuality, Missions, edited 

by Jamie S. Scott and Gareth Griffiths, both of which were published in 2005, offer 

dynamic readings of the texts, artefacts, and material culture of missionary endeavour, as 

well as engaged and sceptical considerations of the discourses that characterized and 

defined missionary culture. These publications provide powerful and provocative 
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indications of the type of cultural readings that can be performed when the seemingly 

insular historical and religious world of the missionary is situated in a stridently secular, 

literary, and material context. 

This interest has been extended to women's role in mission culture, and the 

important historical and cultural research done on Canadian female missionaries by Ruth 

Compton Brouwer, Rosemary Gagan, Myra Rutherdale, Adele Perry, Barbara Kelcey, 

and, while not confined exclusively to female missionaries, the thoughtful work of Susan 

Neylan and Gail Edwards. Publications of women' s missionary writings, such as 

Companions ofthe Peace (1999), The Life and Letters of Annie Leake Tuttle (1999), 

Good Intentions Gone Awry (2006), and The Letters of Margaret Butcher (2006), provide 

critics with a tangible body of material in which they can more closely analyze and 

deconstruct the formal properties, rhetorics, and subjectivities produced within the 

various texts of missionary women. Yet many of the writings of early Canadian 

missionary women still reside in archives, in handwritten scripts, or in publications 

currently out of print, awaiting discovery or renewed investigation. 

There are opp01tunities, for instance, to explore further women's contributions to 

home and foreign missions beyond the Protestant, Methodist, and Presbyterian models, 

which have, to date, generated the most scholarship. The role of women in Chinese home 

missions in Canada, for instance, is under-examined, despite the research of Jiwu Wong. 

As I have argued, the writings of religious congregations offer important sites of special, 

perhaps more structured, cultural tensions that need to be better situated against the 
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greater project of missionary work. More work needs to be done, as well, in considering 

the writings of female missionaries within pioneer and settler literature, which is currently 

dominated by considerations of Catharine Parr Traill, Susanna Moodie, and Elizabeth 

Simcoe. 

There is also room for a more nuanced consideration of the dual roles of sentiment 

and emotion in women' s missionary writing. Sentiment, as Laura Wexler has observed, 

offered a powerful means of "organizing family life" in the nineteenth century which fed 

and sustained definitions of "home" (65; 67). These sentimental constructions of 

domestic and family life particularly energized the cultural constructions of women's 

social role within missionary culture. As Wexler has observed, "the culture of sentiment 

aimed not only to establish itself as the gatekeeper of social existence but at the same 

time to denigrate all other people whose style or condition of domesticity did not conform 

to the sentimental model" (67). Sentiment created unexamined cultural tensions and 

effects in missionary work, particularly in missionary writing, as women claimed some of 

the cultural powers generated by sentiment, even as their writings often contradicted the 

idealized representations of themselves as religious teachers and models of domestic 

knowledge that sentiment helped to create. Similar claims can be made about the role of 

emotion in missionary texts, as has been argued by Jane Haggis and Margaret Allen. In 

their recent pioneering article, Haggis and Allen explore the cultural effects of "imperial 

emotions" in British women' s missionary writing, drawing attention to how such 

emotions were rhetorically managed to draw homeland readers into an "emotional 
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community" of "Christian activists," while simultaneously placing Native converts within 

an "emotional community" of "redemptive Christianity" that missionaries dually 

embodied (694-96). As Mary Louise Pratt has observed, "humanitarianism .. .is its own 

form of anti-conquest" (68). Often, in missionary writings, the forces of sentiment and 

affect coalesced with the rhetorics of benevolence and the civilizing mission to create a 

form of"anti-conquest," a form of sentimental benevolence in which the reader's 

attention is redirected from acts of cultural invasion and appropriation and Native 

resistance, to the more benign rhetorical reiteration, presented in culturally innocent 

language, of the missionary's feelings about encounters, change, progress, and failure. 

Terrence L. Craig has astutely observed that any reader or critic of missionary 

literature must "anticipate tension" as they approach each new text (94). As they 

struggled to create homes and communities for themselves in the "new" lands that they 

were attempting to settle and transform, missionary women collectively shared differing 

relationships with the discourses that they deployed to construct the basis of their cultural 

authority. All of the women examined in this study, for instance, used the relational 

language of what Nancy Lutkehaus has called "missionary maternalism" in creating a 

cultural rhetoric that could represent the emotional and social dimensions of their life 

work and vocation (207 -08). The Presentation Sisters used the language of maternalism 

and kinship, as they attempted to build a new gendered community with each other in the 

New World, while still maintaining vital emotional relationships in the Old. Charlotte 

Bompas positioned herself as a mother-figure in her relationships with young Native 
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children in her vigilant attempts to create a cultural identity for herself in a mission where 

her role was secondary and ill-defined. Susie Rijnhart saw the women of Tibet as 

potential heathen mothers, but she also used the discourse of motherhood against them to 

establish her own cultural supremacy. Yet this cultural posturing never quite 

overshadows the affective and intimate language of maternal love and grief that Rijnhart 

reserves exclusively for her dead child. Emily Murphy, as did many of the women of her 

era, positions herself as a "mother of the race," as she crafts the metaphor of maternalism 

for describing her personal and patriotic relationship with Canada and as she expands and 

revises the discourse of maternal feminism to include space for creative, intellectual, and 

literary female endeavour. 

The women examined in this dissertation also shared differing relationships with 

domesticity itself. The Presentation Sisters radically rejected the model of a married 

domestic life, as they embraced an enclosed, celibate religious community that celebrated 

women's ability to lead a pious and religious life outside of traditional domestic space. 

Charlotte Bompas's relationship with domesticity was more conventional , as she 

delighted in organizing the domestic space ofthe mission station to replicate the domestic 

space of the homeland. Yet the merging of "work" space with domestic space that 

characterized her mission made the creation and maintenance of such space a constant 

and unpredictable struggle. Susie Rijnhart shows both a yearning and a defiance for 

traditional domesticity, as her incessant itinerant wanderings are pitted against her idyllic 

remembrances of an idealized domestic existence that was spectacularly and dramatically 
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shattered by the events that befell her entire family in Tibet. Emily Murphy was, 

characteristically, ambivalent about domesticity, as she encouraged women to pursue 

unconventional professional paths and leadership roles, yet she still placed value on the 

stability and cultural effects generated by domestic values. The fact that these structuring 

concepts could withstand such variations of voice, and such contradictory and ambiguous 

positions, reveals the extent to which the discourses with which missionary culture 

fortified itself were heterogenous and dynamic in nature. 

The women examined in this dissertation saw themselves as assuming powerful 

cultural, as well as personal, responsibilities. As Janice Fiamengo has observed, early 

twentieth-century Christian women, such as Agnes Maule Machar and Nellie McClung, 

often did not make formal distinctions between religious and secular perspectives, 

"outlining a faith and a commitment to reform in which the spiritual and the social were 

one" (Woman 's 209). Christian discourse provided these women with a language in 

which they could execute their projects of social improvement and secular progress, as 

well as religious conversion. The fact that women were viewed as more innately 

religious than men by nineteenth-century society gave them a measure of cultural power, 

as they were encouraged to exercise and cultivate moral influence. Yet, as A. James 

Hammerton has observed, "the evangelical emphasis on domesticity elevated motherhood 

and the moral power of women to a point that was inconsistent with their...subordination" 

(Cruelty 71). Female missionaries still had troubled relationships with the hierarchies of 

missionary and religious authority that often structured their missions, as they struggled to 
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navigate both within- and, in the case of Susie Rijnhart, outside- the restrictions placed 

upon their mobility, their duties, and their ability to perform meaningful social action. 

Closer readings of the writings of early Canadian missionary women provide a textual 

fran1ework for revealing the tensions and contradictions generated by this tentative 

cultural positioning that can better help determine the extent to which Christianity was 

both a liberating and a repressive force for them. 

As I indicated in my Introduction, more work, as well, is needed on the role of 

religious discourse in early Canadian writing. In the 1970s, Susan Joan Wood in The 

Land in Canadian Prose posed this dilemma: " [F]rom the Protestant pioneer conquering 

the land for God and man and the Catholic habitant tilling his land with pious resignation 

to the Laurentian or prairie patriarch defeated by society, what is the influence of religion 

on the individual and on society as both react to the land, and on the literature that depicts 

this reaction" (34). The invitation extended by Wood has been pursued by a handful of 

Canadian literary and cultural critics and historians- William Closson James, Te!Tence L. 

Craig, Daniel Coleman, Gwendolyn Davies, Janice Fiamengo, Joanna Dean, Ruth 

Compton Brouwer-who have been interested in exploring the role of religious discourse 

in the writings of canonical and non-canonical nineteenth- and early twentieth-century 

Canadian writers. However, contained within the gaps and spaces posed by Wood's 

question- gaps made larger by the kinds of critical narratives invited by postcolonialism, 

multiculturalism, and New Historicism- are places for the study of the textual 

productions of missionary women, whose writings pose cultural, social , religious, and 
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literary challenges that require material investigation, careful contemplation, and inspired 

navigation. 

Within women's missionary writing, the rhetoric of mission emerged as a textual 

discourse that was material and spiritual, institutional and personal, performative and 

contemplative, restrictive and liberating. It also emerged as a gendered discourse in 

which women's professional and subjective experiences, positioning, and authority 

within mission culture and larger settler communities could be negotiated and produced, 

but also destabilized and questioned. The language and rhetoric of missionary and 

religious culture allowed women to order their experiences in certain predictable patterns 

that delineated their social roles. Yet it also allowed for an expansion and negotiation of 

those roles in the midst of material conditions and raw cultural encounters that would 

challenge the ideological frameworks that motivated and organized the impetus and 

structures for these missions. Imaginatively situated on a "ever-present frontier" (Wood 

31 ), missionary women in their writings composed a version of the female self that was 

bound by conventional relationships, yet still defined by creative opportunities for 

professional and personal self-invention. The subjectivity that emerged from their 

experiences was fractured and contradictory, yet still contained vestiges of an undisputed 

social and cultural authority from which a more coherent public and social role could be 

extracted and reconstructed. Missionary texts inscribed women's relationships of power 

in veiled, direct, and emotional language, not only with the institution of mission culture, 

and with the people whom they encountered in the mission fields, but also with 
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themselves. 

The boundaries of cultural encounter often situated women missionaries within 

contradictory parameters that they could not contain. Their texts, sometimes organized 

by the conventions and discursive demands of genre and replete with stylized 

articulations of their cultural roles, still offer occasional glimmers of silence and 

resistance to the experiences they were articulating as they textually negotiated and 

articulated their own cultural and personal self-identities. Identifying these silences and 

moments of resistance, unearthing what Michel Foucault has called the "silent 

sedimentation of things said" (Archaeology 141 ), as well as the things that are unsaid and 

unarticulated, becomes a part of the reading strategy necessaTy for these texts, and for 

unravelling their "knotted tmeads." 
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